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BHAGAVAD-GITA

INTRODUCTION

VAASISHTAM

This concise form of Bhagavad-Gita is taken from the great scripture ‘JnaanaVaasishtam’
composed by Vaalmiki Maharshi. The entire text is a conversation between Sri Rama and
his Guru Vasishta and is filled with countless narratives explaining the great principle of
Chit or Brahman.

BHAGAVAD-GITA

One common misunderstanding among the common populace is that Lord Krishna sang
the ‘Gita’ in the battlefield, which is of course a concept even beyond common sense.

The characters in the MahaBhaarata were ordinary humans who talked, behaved, lived
like human beings. They conversed may be in a different language but surely not in
poetry. The events of their lives were given in a poetic form by Sage Vyaasa in his
Bhaarata.

Bhagavad-Gita also is a prosal conversation that took place between Krishna and Arjuna,
which was converted into a poem by Vyaasa.

Whatever discussion had taken place between those two close friends could not be
presented verbatim by Vyaasa because it would then be beyond the grasp of the ordinary
man who would listen to this Kaavya; for it was not an ordinary conversation of ordinary
humans; but was the essence of Upanishads that was getting discussed between two great
intellectuals who were in the guise of a warrior and a cow-herd.

Hence Vyaasa, the editor of Vedas ‘might have’ given a diluted form of the conversation,
so that the common populace could grasp it and get guided by the instructions in their day
to day lives on the earth.

Why the words ‘might have’? -

because we do not now have the exact Bhaarata as composed by Vyaasa.

What we have is something of the war-descriptions given by Vaishampaayana to King
Janamejaya. Even in this war-version, we do not know how it may differ from the
original Bhaarata!



The point we have to understand here is that nothing is verbatim in the present version of
the poem called MahaaBhaarata which we study now-a-days. It is a huge narrative passed
from mouth to mouth from many thousands of years to end up as what we now have as
MahaaBhaarata.

In YogaVaasishta, Vaalmiki relates the conversation of Krishna and Arjuna in his own
way; rather it is a version of Gita which is a little more abstract and higher in essence.
The conversation of Krishna and Arjuna is not in a diluted form here, as this Gita was not
composed for the common populace, but was given as instruction by Vasishta to Rama
who is equal to him in intelligence.

And what is Bhagavad-Gita doing in Rama’s story?
Well, this is a conversation of the future times that is described by Vasishta to Rama as

an event that will occur in some other future Yuga!

Time is there for the ignorant only; not for theKnowers!

OM TAT SAT



HITaC T

~
CHAPTER ONE

#r affse 3am

Vasishta spoke

{THIS WORLD IS JUST A DREAM EXPERIENCE}

(The perceived world is said to be a dream.

How can that be correct?
Here in the waking-state world, all the people experience the same world; whereas the dream experience

differs from person to person.)

Y ShaEafed: TICAT ATeTTeholeThlH:
dfa# lafg 99R 7 I arcga@=a7g#H ||

That first dream of the Jeeva which is pleasant and contains varied perceptions;
understand that alone to be this ‘Samsaara — worldly existence’.
It is not real; and not also completely unreal.

(The first dream of the collective Jeeva namely Brahmaa alone is this Samsaara. That dream alone, is
experienced by us all as the ‘waking state’. Though we experience it as real, we are just dream characters of
his dream. He is a dream character of Chit (the Reality-state of awareness).

All dreams are unreal in essence! Both the waking state and dream state are not real because they are
basically mind-concocted realities.)

o Y& 39 SNaEy TaoT: Feerafd Fafdd
detct STTaTclT $7aT STacEacsishals g Il

The Collective Jeeva’s (Brahmaa’s) dream never occurs like that of the embodied one.
Because of his dream alone,
these experiences of the waking state exist here
with the nature of both waking and dream.



STaEaeATAH el T faemad:
IR AT caligarg degider av |l

Understand Hey Best of knowers!
Though unreal
this (creation) dream of that Jeeva (Brahmaa) looks prolonged,
since it does not appear just for a short time (like our dreams).
But it is not substantial all the same.

(Maybe our dreams are short and Brahma’s dream is prolonged; but in essence both are not real or solid.)
(For a dreamer the dream is real, though it is in essence unreal.)

EICATET AT (AT ITe@edl SiidaiidehT:

IATAT T ed g9a9dcTdd=d ||

Hey Anagha (Taintlessone)!
Moving from dream to dream,
the individual Jeevas perceive the unreal itself as the densest state of reality.

37912 ASaATdTd ST Aragdifed
3G gIdl \:'I“Ido'lhldloj,a-ldd-l\l‘édi Il

Dear Rama!
Inertness rises in the non-inert; non-inertness rises in the inert;
and unreal appears as real for these Jeevas,
because of the experiences rising out of delusion.

(In the non-inert Brahman, one sees the inert world and the bodies made of elements.
In the inert body one sees the Self. The unreal dream-world is understood as a real solid world by the
Jeevas due to delusion.)

#r affse 3am

Vasishta spoke

“Jeevas can see even three worlds inside the Sun! They are the deluded dreamers, capable
only of seeing endless divisions!

But in essence these Jeevas are the all pervading eternal Chit in essence.

Hence, though identified with the limitations of the bodies, they perceive whatever they
conceive and believe that itself as real, due to attachment.

When attachment is renounced, they are freed of the delusion of the reality of the world;
and knowing the truth, they become liberated while living.”



qusdiehretiafeseaeatadaTic e
ATATTISTT FETATE! SHae+FdT FETag:
qrusT: GAlsolell ATH J@ ShfddHTcHT:
feraRsafa @ aur etow shfaaa |

Hey mighty armed Rama!
Taking recourse to the auspicious ‘Path of non-attachment’,
the great Sage, who was liberated while living,
the son of Paandu named Arjuna,
lived happily the rest of his life without any suffering.
You also live like that.

A A 3aI
Rama spoke

Hiasafa el a?d-lo-{-l\lssi?r: qUgeTogol:
Freeft o gREaeT saR—sgcggFaa |

Brahman!
When will this Paandu’s son Arjuna be born?
How will Hari teach the path of ‘non-attachment’ to him?

#r affse 3am

Vasishta spoke

e GeATTATATT IRSTeTdaTHERAH
RIdATcH AT Ted AHHT AGITH: ||
Tegd fadAer aftAed aRfasH:
heanTie, JAT g IR alsante, TUFHR I

There is only the principle of existence.
It is referred to by the imagined name of ‘Aatman’.
It (Principle of Existence) is in the Aatman,
like the great sky in the sky. (no divisions)

This delusory experience of the world is seen in that ‘Taintless principle’,
like a bracelet in the gold; or the wave in the ocean
(as only a name or imagination)!



CHAPTER TWO

#r affse 3am

Vasishta spoke

“Fourteen types of beings shine forth in this net of Samsaara like birds caught in a net.

These gods namely Yama, Chandra, Sun, Indra and others praised in the Scriptures have
become the guardians (Lokapaalas) of this world made of five elements.

“This is meritorious’; ‘this should be sought’; ‘this is sinful’; ‘this should be avoided’;
thus they made rules according to their own conceptions.

Yama’s mind has been steady in performing the duties allotted to him based on those
rules.

He performs penance once in four Yugas to get rid of the sin acquired by the killing of
beings on earth.

Sometimes he performs penance for eight years; sometimes for ten or twelve years;
sometimes five or six years; sometimes even for sixteen years.

When he is thus away from his work engaged in the discipline of penance, he does not
kill anyone of the world.

Then the earth abounding in beings becomes a difficult place to move about, like the
sweating elephant in the rainy season covered by abundant flies.

Then the Gods try to lessen the weight of the earth through many different ways.

In this manner, thousands of Yugas and hundreds of such narratives have passed away;
countless beings of countless worlds have passed away.

This Yama as Vaivasvata (son of Vivasvaan), the father of all ancestors, has to perform
penance for twelve years after the passing of some Yugas; and has to abstain from killing
the beings (in a future Yuga).

Then the earth will be filled with mortals who do not die; and this land of Bhaarata will
become pathetic-looking like a wasteland full of bushes.

Unable to bear the weight of the beings, she (Earth-Goddess) will take shelter in Lord
Vishnu, like a wife who is attacked by a robber runs to her husband for protection.

Then Hari will descend on the earth with two bodies of Nara and Naaraayana
accompanied by all divine attendants.



One of Hari’s bodies will be known as VaasuDeva, the son of VasuDeva; the other body
will become Arjuna, the son of Paandu.

Yudhishtira will be born as Dharma’s son. He will be the ruler of the earth and a knower
of Dharma.

His father’s brother will get a son named Duryodhana. His rival will be Bheema like the
mongoose is for the snake.

As these cousin brothers battle each other for the kingdom, a huge war will be fought
with great armies.

Vishnu will reduce the weight of the earth through the body of Arjuna holding the great
Gaandiva bow.

Vishnu with the name of Arjuna will be ignorant and act like an ordinary man moved by
the emotions of love and hatred.

Observing the two armies consisting of his own relatives and friends arrayed there ready
to die, he will be filled with grief and refuse to fight.

#r affse 3am

Vasishta spoke

AHSATIHG &E e figd
sREEeT &=t SruRrsafa eal
Raaghava!

Hari with the enlightened body will teach the body called Arjuna,
so as to fulfill the purpose of reducing the weight of the earth through that war.



CHAPTER THREE

{VAALMIKI BHAGAVADGITA }

CIEECICCIE)
Lord Krishna spoke

(Arjuna! First understand that the body is not the real person. The Self in all is undivided and never can
perish! Your body is inert! The bodies of your enemies are inert! Inert objects have no power to do
anything by themselves! The Self which is all powerful, is one, eternal and changeless.

Who can get killed by whom?)

o ST f&Q AT she e ${car $1fdar a1 = o
3751 T ARTAST IO o gl g RN ||

Nothing is born; nothing dies ever.
Self will not come into existence and then again cease to exist.
Self is unborn; eternal; permanent; ancient.

When the body is killed,
Self does not get killed.

I U dfcd gedR I AT &d
339t at 7 oA a gfed T g=aa |l

He who thinks of the Self as the killer or
he who believes the Self as killed,
both of them know not the truth.
Self never kills; nor does it get killed.

HeAedEAREIET T GEATT TG
3TcHT: TR o U et 12T ||

What, how, by whom
can this Self, the Supreme Lord, the principle of existence-
which is endless; of single nature;
which is subtler than the sky;
-be destroyed?



{KNOW THE SELF}

3eledAcaFdA AT CHETHATCHTAHT R T TfdgTcHeT

Hideay: THRASUENHASTH eals Tl faasaansia i

Hey you of the nature of consciousness!
Observe the Self which is endless, Unmanifest, without beginning or middle.

You are of the nature of consciousness; widely spread;
without the acquirement of faults (of limitations).

You are unborn.

You are eternal.
You are without afflictions.

{YOU ARE NOT THE EGO IDENTIFIED WITH THE INERT BODY}

37911 cd o Gocll caATNHATAH S TSl

SRIFR T el TaHATCHTT QTR ||

Arjuna! You are not the killer.
Discard this self-conceit (of a killer) completely.
You are free of aging and death as the Self and
you are eternal.

{ACTION DOES NOT TAINT THE SELF}

TET TGl #ral JiRET 7 focaa
gcaIy H SHIeAIPle glod o faedd |

He who has no ego of a doer (that I kill some one etc);
he whose intellect is not tainted (by the happiness or pain arising from the result);
he does not kill anyone, even if he kills some one;
and he is never bound (by the action or its results).



(If you believe that you as the name and form of Arjuna are the killer, then you will experience the result of
that action in the form of sorrow and guilt for sure.
Renounce that false identity.)

g FFrrd dfdeed: dargegd
3T WEMAE doH 5cded: Tidg It |

Whatever one understands through his intellect,
he experiences events based on that understanding only.
‘I am so and so’ ‘this is mine’
Renounce all these ideas.

3T I JFAsFEH A sTANT T T
A GEg-ErearHaer: TRATY ||

‘I am connected to this (as a doer)’; ‘I m ruined’;
surrounded by such joys and pains,
you suffer helplessly.

{WHO PERFORMS ACTIONS ACTUALLY?}

EarcAt: WTUTIﬁU;I'@T: FHATTOT HTITL:
HEHRIAHSTCHT hdTg (AT Head |

Identified with the divided Self and
owning the doer ship for the actions which are performed by
the senses dominated by Gunaas (Sattva, Rajas, Tamas),
a person completely deluded by ego,
believes that he is the doer.

{SEARCH THAT T’}

TET: TRA HUT: YU caeFeRiicacH
THAT ¥ TH I 1 disgiaAfa [&afa: |

Let the eyes see; let the ears hear, let the skin touch;
let this tongue taste!
What is there and who is this state of ‘I'?



{WHO ACTUALLY SUFFERS?}

FATRHOT T AT T AGTcHA:
T PIYACATETATT FARJAART H T o |

Engaged in actions as conceived by the mind,
when one knows that
there is nothing called ‘I’ here, in this group of mind etc,
then, what thing is undergoing suffering?

(For an action to be performed there is a joint effort of senses, mind, intellect, and the Self!
Senses, mind etc are all inert! Self never is affected by anything!
You are imagining an ‘I’ as the doer and feeling the guilt of killing your elders!)

g FHARAT Feopel T XA
TohIs fRATTG W gramia i aead |l
When many are joined together in completing a task,

if one alone suffers feeling the ‘doer-ship’,
then it is really a matter of ridicule!

(Yogis who desire liberation renounce their attachment to the ‘I’; and do not feel dejected or excited about
any action or its result.)

R HAHT ST haolR g

NT: ol FHdfed TSI cTeFcdlcAYEY |

Yogis who are desirous of liberation,
do actions
only through the body, mind, intellect, and senses,
renouncing attachment,
for the sake of purifying the mind only.



{THEY ARE IMMUNE TO THE POISON OF EGO}

HgecataoguleT AN AT o ATRA:
FdealsTd glealsT o o d Afayfaer: |

They whose bodies are not killed (made to die again and again)
by the deadly poison of ego,
do not do or enjoy
even if they do actions and enjoy the results of those actions.
They are free of the afflictions of attractions and repulsions.

o FafRgreld HrRil AATHETGN:
mtrﬁswﬁa@sfﬁr g AT 39 AT ||

The body which is dirtied by the unholy ‘mine-ness’ does not shine
(in any enterprise of fulfilling ‘Purushaarthas’).
A man of bad behavior cannot shine in any enterprise
even if he is learned, even if he knows many things.

A AEaR: A TG TETHY
T: HWWHW I

He who has no mine-ness,
who is free of ego,
he who equally bears both happiness and sorrow,
is never tainted
whether doing actions ordained by scriptures or actions of his day to day life.

{FIGHTING ENEMIES IN THE BATTLE-FIELD IS YOUR ORDAINED DUTY}

g I A YIUSHd TahHAETHHcAHH

31T pafadT: gEriaea 7|

Hey Paandu’s son!
For you, this duty prescribed for the Kshatriya class of people alone is befitting.
Though cruel by nature, it leads to highest good;
bestows happiness in this world in case of victory,
and higher worlds in case of death.



aﬁgvfc\adﬂbqrqqquiﬂquaﬂ

A A T TUT A TAETHAA ||

Though it may be despised,
though different from the duties of other classes of people,
though it may look like unrighteous way of doing things,
the duty that belongs to you is the best one fitting your nature.
Performing the duty that belongs to you
become immortal (Self-realized).

AU Hashaa A8 o] T aa:
AfQITeIeghRT gfadia o forcaa ||

Even a fool will get the best of results if he does the duties prescribed for him;
what to say of a person who is absorbed in the Self?
Even doing the worst acts leading to hell,
a man without the ego is never tainted.

ITE: g%aw‘ﬂﬁfﬁusdi gaFcdl YaT>ord
T ag9Teca TUTICAsha e HaeIw ||

Be established in the ‘Yoga of action’
and do actions without attachment,
O ‘Wealth-acquirer’!
If you remain without attachment and do actions that belong to you,
you will not be bound (by the results of the actions).



CHAPTER FOUR

CIEECICEIE)
Lord Krishna spoke

{OFFER EVERYTHING TO BRAHMAN}

MM dsTEATYH AT ¥ SEHAT F%
o N S

SEATIUTHATART SiTHT 7T &T0TTd ||

Remaining in the state of the quiescent Brahman (Self),
do actions which are nothing but the shine of Brahman (Self).

When your actions are performed as an offering to the Self,
you will be instantly be in the state Brahman only.

ST EaTy $3arcAT AR
S HAHATCHT H T |

Offering all actions along with their results to the Supreme Lord;
with the Supreme Lord as your essence;
without afflictions;
remaining as the Supreme Lord, the essence of all beings;
be the ornament of the earth.

T gEdTaThod: TH: ATedHaAl :gﬁr:

A ATHA IS ATCHT hdeHFdHTINT ||
S 9 S

Renouncing all conceptions; remaining equal;
with a quiet mind; silent (without thoughts);
established in the ‘Yoga of renunciation’;
doing actions that belong to you,
be in the state of liberation.



A ST

Arjuna spoke

FSCATTET HIAETAT SEATIURET T
SYRTIUTRITT o ATaET T HAU: ||
AT TATAET YITEY TIHTIT: hreer: g
AU HAAT-H AGTHIG e |l

Bhagavan!
How are all these defined-
renunciation of attachment and offering to Brahman;
renunciation and offering it to the Supreme Lord;
the path of knowledge and the path of action?
Please explain them O Lord,
to remove the great delusion from my mind.

CIEECICEIE)
Lord Krishna spoke

HIHFHTHATA TRMecTeA oA,

o frRIgTadTsR IcdcseA Wﬁ'g: Il

That alone is known as the state of Supreme Brahman,
(attained through Nirvikalpa Samaadhi)
where all conceptions remain quietened;
all dense Vaasanaas remain subdued;
and there are no thoughts about the world.

ceedel fageailal 1T o Helgga:
e §d SHTeE o SEA Ul fag: |

Those with fulfilled intellects know that
any enterprise leading towards that state as
the path of Jnaana (removal of ignorance),
and the path Karma (conducive to the attainment of Knowledge).

“Brahman is everything of the world and the ‘I’ too™!
This is known as ‘offering to Brahman’.



{THAT BRAHMAN IS VOID}

Hed:Qed Jfg: e ATUTEeAIHA
e THTRIRIPIITTS of TF o TA: WA ||
Empty inside; empty outside; equaling the heart of a stone;

quiet; pure like the hollow of the sky;
no perceptions; no seeing; but beyond.

{THIS WORLD IS ALSO VOID}

GRS R GE L ECRERIICRE
I SACH T HT AT S THTRIRATAT LT |l

Rising a little from ‘that’
and emerging out as if slightly different,
this appearance of the world is empty like the sky.

{WHY THIS ‘T'?}

HTANSETATT HISTAY Tedeha e iad:
IfChICTRrhTAd: & ot 9T 718 ||

Something which is just a miniscule point of Chit,
rises separately as ‘I am’!
Why should be one attached to this (worthless thing)?

HATBF VAN I 9 Feerer
qYeFcd g o Tdeall A6 AT d ||

Though not separate, this one (I) stays as separated.
This separateness is not in Brahman.
It ends when one understands ‘I’ am not the (limited) ‘I’!



(Actually the ‘T’ alone is there as the Self!
All the perceived objects are not separated from the Self.
All that is connected as ‘I” and ‘mine’ are not separated from the Self.

Whatever is there, it is the Self only.
Ocean is always full even with all its waves and wavelets. It has no divisions. So is the Self!)

JABTE dABTRT T8I Fhe:
TaHIed JUFNITS: fhagdr ufa T18: |

Just as this ‘I’ idea is not separate from the Self,
so are the pot etc (all objects)
and the monkey-like possessive attitude towards them
(not separate from the Self).
‘Mine and this other one’ also is here like the ocean (with divisions)!

Why should be one attached to this ‘I’ ness?
(as separated from the Self)

(Yes! Differences are seen in the Self! The world is a panorama of manifoldness!
But can’t you see the common essence of Self in all?

Why can’t you hold on to it?)
feresie THRA FfacaraarcAta
dfa=dor AN RS A ag: ||

When the differences are conceived wrongly
in the Self, which is the essence of consciousness in all,
and even if the manifoldness is amazingly real-like,
why does not one grasp the one-ness?

{COMPLETE RENUNCIATION}

T TR get aeg aRera:
HHUT T: FAIIET G T ﬁ?ﬁw I

When the ‘intellect’
which has the discrimination power to know the real from the unreal,
destroys the ego,
and ceases to get affected by the fruits of the actions,
then it is known as complete renunciation (Sannyaasa).



{NON-ATTACHMENT}

ITIT: HheTSTATATHITSIT: T H2Id ||

Giving up of all sorts of conceptions is known as ‘non-attachment’.

{OFFERING TO THE SUPREME LORD}

AT TATATAEI IR HTIST

HICEECRIGEINEREEREREN ]

‘Understanding only the Supreme Lord as the originator of all the perceived duality’,
and ‘dissolving the idea of duality seen in the appearance’,
is known as ‘offering to the Supreme Lord’.

{DIFFERENCES ARE JUST SOUNDS WITH SOME MEANINGS}

FSIFAAT AT AT RereA T
eTcAT Tohot ereeTafl ST9Teeh o T |

The difference is seen because of non-enlightenment;
and is only based on names superimposed on the Supreme Chit.

The world is undoubtedly just an understanding rising from
the name and its meaning.



CHAPTER FIVE

CIEECICEIE)
Lord Krishna spoke

{I AM EVERYTHING}

3TEHTRAT SHTGE WHE el ATCUGH

FIelsgHHGAd gdd dIgHg Sfarc I

I am the directions; I am the world; I am the void sky,; I am the action too.
I am Kaala, the Death; I am non-dual; I am duality;
Iamthe ‘I’; I am the world.

He ool 51T FgeFcll HE DTS Al AHTHS
AHTITY JeFcdaHTCHTA HRIOT: |

Always think about me.
Be my devotee.
Offer the ‘Sacrifice’ for me.
Offer salutations to me.
You will reach me only, having joined your mind to me.
Be wholly devoted to me.

A 3T

Arjuna spoke

&d §9 A9 ¢l W UTRAT °
FIeel doeher F9 faser=aiacT A ||

Hey Lord of Gods!
You have two natures — Supreme and this other one.
Which one shall I take shelter in and in what manner,
for achieving the highest state?



CIEECICCIE)
Lord Krishna spoke

{I AM WITH FORM AND WITHOUT FORM}

AT WH I9 gd §q A fafg Asergr
AUATfCTeFd HTHY ASHTIHICIERH ||

Hey Anagha!
Know that
I have two natures- the ordinary and the Supreme.
The ordinary one is endowed with hands etc and
holds the conch, discus and mace.

W FIHAACTrd AN RHATHIF

SEATCHIATCATIIsCat g d I

My supreme nature is beginningless and endless.
It is my single second less state and bereft of all afflictions.
It is referred to by terms like
Brahman, Atman, Paramaatman etc.

ATICIIEEaHACH AT U
C AN AN
dlaTddHSThRGAYSTIRT dd |

QO o

As long as you do not have enlightenment, and are ignorant of the Self-state,
be engaged in the worship of the deity with four arms.

e IcaYggEcd ddl FoEafd dea’e

HA FUHAGTed el A & A ||

Through such actions (of devotion to me)
you will become completely enlightened.

Then you will know my Supreme nature which is beginningless and endless.
After that you will not take birth again.



{I AM THE SELF IN YOU ALSO}

Ifg a1 dgafdwarar HaEaaRAG

e HATCHTAATCHTTHIcHeTRTT] o ||

Hey Destroyer of enemies!
If you have the wish to know my true nature,
then take shelter in that which is my Self and your Self.

{I AM ALL THIS; YET I AM THE SUPREME STATE WITHOUT THESE ALSO!}

dedalcAdecd o ¥ eguieraFagH |

‘I am this’ ‘I am this’ - thus am I talking about my nature.
Now I will explain the principle of Self itself to you.

A2 @1y [AgeIfd ue fAsmedaEta
HehoRaHFdls (& TARIHAA 87T ||

By this knowledge, you will be enlightened and rest in the Supreme state.
You will be free of conceptions.
Be only absorbed in the state of the Self.

HAHTEYATHT HAHCA dTcHTT
U o q‘|d|g¢d|caﬂ 9T AT ||

See all the beings in the Self and Self in all the beings,
following the path of Yoga (union of the limited Self with the Supreme Self).
Be always equal-minded everywhere
(See the Self always in all).



HAHACUATCHTA HSTcAhcdHICHT:
ERIEREICINCIG I CINEE IR

When one takes shelter in the single essence of the Self
and sees the Self as the essence of all,
whether doing contemplation or remains engaged in his duties,
he never takes birth again.

(“All’ of this is the ‘one’ Brahman state!

‘One’ chit state is ‘Self’!

‘All’, ‘one’, ‘Self’ are just terms used by the ignorant.
Only ‘That’ remains!)

(Self alone is seen as the essence of all names and forms at first by the aspirant. (Karma Yoga)
Next, Self alone is seen with complete absorption without the thoughts of the world. (Jnaana Yoga)
Even that vanishes and only the Supreme quiescent state remains without differentiations. (Liberated state)

Uehcd Faersary Tehrserd HTcHeT:
AT T o FoodMHeITdl TEIR] 8T dd ||

When ‘singleness’ becomes the meaning of the word ‘all’;
and the meaning of the word ‘one’ belongs to the Self:
and even the Self also disappears and becomes nil;
that state is ‘Brahman’.

ANFTITTTH TR T Jehl2leh:

IPAAIEG: WsgATATT faeaa: ||

The aspirant will be ascertained that ‘I am That’
by the experience of that state
which lights up the minds of all the beings in the three worlds.



{ANY SENSE EXPERIENCE IS IN ESSENCE THE SELF-EXPERIENCE ALONE}

SN FIIIAHTG Eesra: o
ICITATHATSISTAT T AlsTATCHTT AR

Bhaarata!
That experience of the taste in the waters of the three worlds,
in the milk of the cows and the salty waters of the oceans
is alone this Self.

{THE INNER EXPERIENCE OF AWARENESS WITHOUT THE SENSE EXPERIENCE
IS INDEED THE SELF-STATE}

3ocl: HARRIUN I: FeaAlTea: [
HFAlsTAdAAeT HISTHATHTIET FaaT: ||

That subtle experience within all the bodies
which is free of sense perceptions,
is alone the Self which is everywhere.

FHATIHHIAT Fifa Fuas
JAT GAUSTATAT SBTeTl HITAT: U ||

Like the ghee remains hidden inside the milk anywhere,
so also the Supreme exists in all the objects and bodies.



{I AM INSIDE AND OUTSIDE OF ALL}

AFATARR AT TEETsdeay 2T
ASTEIUNEA SEIHARYT 39 RFyd: ||
AT FFIFEHTON HEATF T 78T

SRTCIIRRRION JATCATE AT EIT: ||

Like the shine of all the gems found in the ocean is
both inside and outside,
so am I in all the bodies as if not there.

Just like space is inside and outside of thousands of pots,
so do I as the Self exist
in all the bodies in all the three worlds.

HFAThoRIAETAT dod: Haaqdr
U SgereTon AT IcAEcTetard: |

Like the string going through all the countless pearls,
itself unseen,
so the Self exists in countless bodies
itself unseen.

HedHTHT- IR dCIcTATCHTHS fag: |l

That which exists as the common essence of all the multitude of objects
from Brahma onwards to a tiny grass shoot,
is known as the unborn Self.

TAYEPRATHR FEA seda fasefa
GG STTedTle, HAUT HHABINROT ||

Brahman remains only as Brahman (unchanged)
shining forth just a little
as the states of the ego, world etc, which are products of delusion.



{WHO KILLS WHOM?}

HIHAE SHIGY g=dd gled arF T
RS W fhaearels focaa i

Self alone shines as this world.
Who gets killed or who kills here?
Can it get tainted Arjuna,
by the good, bad, or sufferings in the world?

{ALL NAMES AND FORMS ARE REFLECTIONS IN THE SELF-MIRROR }

A o faereded I: geafa & 9eafd ||

He who sees the Self
which remains as the witness;
which like the mirror does not perish when the reflections perish;
he alone sees the truth.

{IAM ALL}

(Though I stated that I am the conscious Self separate from all the inert bodies; though I gave the example
of the mirror which differs from the reflections, actually I am all; I am the Self; I am the world; I am all the
names and forms; I am the mirror and also the reflections.)

3¢ defAg Afd gdig w2aa Aar
UIHATCHATIRH HaTcaT #Ag fafg gmosal

Paandava!
I am telling you ‘This I am’ ‘This I am not’;
But Self exists as the Self of all.
Know me as that!



{ALL THIS IS MY VERY NATURE}

SAT: FaT: Yaded FITerafafRar:
HcHIG AT EdT: T :Twel garegel ||

All these phenomena of creations and dissolutions occur
in the Self as ego (based conceptions) in the mind
like the quivering of waters seen in the ocean.

JUToicd AT Grocd T HGISBTH
RSO STelcd I UerdTell JUTeAdr ||

Like the stone-ness in the hills,

like the wood-ness in the wood,

like the water-ness in the waves,
so is the Self in the objects.

(Self is the essence of all objects.
Self is what makes a stone appear as a stone, wood appear as the wood ...)

{I AM NOT THE DOER THOUGH I DO EVERYTHING}

FAHACYATCHT FGHCATTA TTeH e
T: gIfa JUTCATTAGAR I 9ITa ||

He who sees the Self in all the beings and all the beings in the Self,
and the Self as a non-doer,
he alone sees.

{DIFFERENCES IN ME ARE JUST NAMES INVENTED BY THE IGNORANT}

ATATPRIGPRY TRSIAY JAT T:
heehliey T §H $dSalcAT TUTsSI= ||

Arjuna! Like the water in the waves which rise up in various ways,
or like the gold in the bracelets,
the Self is in all the beings.



ATATCRgIgeelfa JAT SelTfar arRfor
hehlGlfel ar giFe dedd WATCAT |

Just like all types of waves toss about in the waters,
Jjust like various types of ornaments like the bracelet etc are in the gold,
so are the beings in the Supreme Self.

TerdSild ${cfel Seesed o HRd
ThAITE fafg quecd o AAETT |

The beings born in the material bodies and the great Brahman,
all these are of the same single essence
(like the mirror and its reflections).
There is no difference in the least.

{WHY DO YOU GRIEVE FOR NO REASON?}

fF agafaeron AT TR
Fq o @iy Sericsh ar f& agem aReeatd ||
What else is there as support in all the three worlds

for these states of births and deaths
(other than the Self)?

What else is there (as the support) for the worries that clog your mind
(for the death of the relatives)?

What other thing (is the support) for the world?
Why do you get deluded for no reason?



{JEEVAN-MUKTAS}

i Hcarsed caecsiiaiicar s
dﬁqraj,erdwu{rd“ls Hod: JHEIGRET: ||

Having heard all these statements (from the scriptures);
absorbed in the contemplation of the Self with complete ascertainment;
the Jeevan-Muktas wander on this earth
noble in disposition and equanimity in the mind.

fAATAAGT fSaaseRT 3rearcAfcar [afgedhEr:

qaea I JUGEHTI O el: JeHedd ad |l

~

They have no self-conceit or delusion.
They have conquered the faults of attachments.
They are always absorbed in the Supreme.
They have cast away all the desires.
They are free of the dual phenomena of pains and pleasures.
Freed of ignorance, they attain the changeless state.



CHAPTER SIX

CIEECICCIE)
Lord Krishna spoke

[ T HeISTE! YU A WA T
Iod NIAMT F&IMH Bdspaar ||

Hey Mighty armed Arjuna!
Listen again to my profound words.
You are very dear to me.
So I am telling you all this desirous of your welfare.

{SENSE EXPERIENCES}

HAEEGRAT 8 Sleag fdrsorg@g:@er:
RTATIRET Acardifadier™a aRd |l

Hey son of Kunti!
The sense perceptions give the experiences of
cold, heat, pleasure and pain.
They disappear as they appear.
They are impermanent.
Have forbearance towards them Bhaarata!

(Be dispassionate towards the objects you like; have forbearance when you get what you don’t like.)

(Frgea Tawar ofaRfa AT - 8fega1foT /objects are measured by these - senses)

(TR sfa TTT: - contact (the objects))
(Whatever is experienced by the senses is the Self only.)

d q APICHAEY Fdlscl g Fd aT UH
3ellededsAadd $el: ROIEUsA ||
TTEUAT TITATATEAT ATIETAHATHS: ||

They (sense perceptions) are not different from that one Self.
So where is the pain? Where is the pleasure?
How can there be the division in the whole,
which is beginningless, endless and without parts?
They exist only as contacts creating the illusion of an experience.



{BE EQUAL-MINDED}

TAGEHE! €R: WsHAIAT FHedd |

That brave one who is equal-minded in happiness and sorrow
is alone fit for the state of immortality.

HocarelcH=RId Feer: HIEYdT 89

IEGUECaEGY HY HG o AFAA |
HANTY & fdqded G@q:W o FALw:

HacdlgIcAdccdT Tl hUFATCHA: ||

As the Self alone is everywhere,
these divisions of pain and pleasure are existing as it were; but are actually unreal.
How can the unreal be not endured?
Pains and pleasures do not exist in the least in any way.
As the principle of Self alone is everywhere,
how can the non-self exist as real?

Argar faega #rar Frar fagad ga:
A UG WIfe WATCHTA HAIT: ||

The unreal exists not; the real ceases to exist not.
There are no pains or pleasures in the Supreme Self
which is everywhere.

(Stop bothering about the presence and absence of objects or beings.
Stop conceiving the world as real.
Remain in the state of silence.)

Hecdllccdd ! cdcdl ddATetaTecHar:
Tacar 7 FRFALY T AV Tguer 99 ||

Renouncing the ideas of existence and non-existence
and renouncing the in-between state of the world and the Self (mind),
remain established in the left-over state.



{SELF REMAINS UNAFFECTED BY PAINS AND PLEASURES}

o gsafad gEieAT gdvaafa ssis
TITTFAAATCHIT RRTecTeTars T Tt ||

Though Self is the conscious principle in the perceiver and perceived;
though it is within the body,
Self does not feel delighted by happiness;
nor grieves by sorrows, Arjuna!

(Do not identify with the mind and the intellect which in turn identify with the body.
Remain as the Self and be unaffected.)

oI5 Ricanfe @ Hlelel dgal TdH
1 dafeasera &fior fFfRgarcasT: e1as |

The mind etc are inert. They identify with the body and suffer.
If this body is injured or dies,
Self'is not affected.

(Body, mind etc are all inert. They do not experience pain or pleasure.
Self, the conscious principle is also unaffected by the pain and pleasure.
Then who is the experiencer?

This identity of the experiencer is the result of ignorance.)

oS Sglie graredfeed serdaieuas
deARITHAATIS fageasruaenicada# ||

The body etc are inert.
This identity of the experiencer of the sorrow etc,
is the result of the delusion caused by Maayaa alone, dear Arjuna.
Know that it rises because of non-enlightenment.

o T Cerfe & @ g fagad
3TcAA TeqUa™ o haralsaTs @ |

Body etc, or sorrow etc, do not exist at all in the least as apart from the Self.
What, by whom is then anything experienced?



{CORRECT UNDERSTANDING}

Ifee HYAFTT dodarar faereafa
Ao cle WHSTUICYT FFEIIET HRA ||

This delusion of pain rising from non-enlightenment
will perish only by the method I suggest to you;
and that is ‘correct understanding’.

(To know that the snake is not there, you just have to know that the snake is not there!
That is all!)

JUT IoodiHGHT SItTeeTTcTaIeTsTH
dur cEifeg:@ife Sreme=gcgsusd |

Just like the fear of serpent in the rope caused by non-enlightenment
perishes through enlightenment,
so also the body etc and pains etc caused by non-enlightenment
will perish through enlightenment.

{WHAT IS THAT KNOWLEDGE?}

TaeaPaeadls §ed o a9Ffd o I
sfd @cg o fafg aer: WA oy 4 |

“Brahman who fills the world entirely,
is unborn.
Brahman does not die or get born (like the body).”

Understand that this is the Supreme Truth.
This is the supreme knowledge.



{YOU ARE BRAHMAN}

SeAwgul NgIlcd fhfagear faeaa

a

SEATd TPHIEICT SeHdna HaEgs ||

The waves appear randomly in the Brahman-ocean and dissolve away.
In the whirlpool of Brahman ‘you’ (Brahman) are
shining forth like this (as this name and form) (as a wave).
You are the Brahman bereft of afflictions.

ATdchTol AT R cdHg dielehl 39

seAvlia IREIeel AT ¥d: AeagHA! ||

The phenomena of time, action, space, you, I — all these
move about in the Brahman like soldiers as it were.
But the delusions of existence and non-existence are not in Brahman.
(Their presence or absence makes no difference to Brahman.)

SIfe A= 7 ek sreier gErgy
CATATCETGTHS: FgUaT=+d ||

Throw away self-conceit; arrogance; sadness, fear; desire; pleasure and pain.
The duality seen here is unreal by nature.
Be established in the true state of the Self.

gwaﬁ%vﬂm T &:I'Q'U'I'IF:[SEIFHHT

B UG TEA TerAAd o |

SIEAUT §

C

The destruction of
the ‘Akshouhini army and men’ (ignorance and limitations) that you will achieve,
is also an expression of Brahman.
Experiencing the pure state of Brahman, express yourself as Brahman.

(3-T&ﬁ%°ﬁ - huge army consisting of 21870 elephants, 21870 chariots, 65610 horse and 109350 foot
soldiers) (The word 37efifgolt also means ignorance - the collection of senses and false belief.)
(3refifeolt - Fg: - HHg: (assemblage or belief) (misconception - the idea that T am so and so
Afahedserel ar AlsTATEd 3T 1)

3TETTOTTH (ITAT chariots) (all the senses HINTAT=GATON) (FT&=ir assemblage)

(EIF‘S[ means man and also the embodied Self)



3fdcgu g oreAenet Srareral
g\quea‘-}*di IS SEASYT Thee AT ||

Without cognizing happiness or sorrow, gain or loss, victory or defeat,
fight and attain oneness with Brahman;
make a quivering motion in the ocean of Brahman, Bhaarata!

CTHTCTSTHAT ${cal $cal ofsf o1 foheret

QUsdld SaETeal Vel hRAATN ||

Equally treating gain and loss;
remaining as not anything (limited form or name);
do your duty without movement (unperturbed)
like the wind divided by a cave (unaffected).

AU Feafd Toofgl™ Serfd I
Teh ST Hledd darcAfad FRr 6 ||

Whatever you do, whatever you eat,
whatever you offer as oblation, whatever you give away in charity,
whatever you will do, Arjuna,
know that as the Self and be stabilized in that state.

TeAAT Hachod: T deTcAcTaeras

SEAHIHAIC] o SEATIALT 9 ||

Whatever one identifies with in the mind,
he attains that state alone without doubt.
In order to attain the true state of Brahman,
you become identified with the true state of Brahman.

3eTUeThel SIEH $cal SEATT HTTac
had dhadol ®H SEHNT JUTTTA |

The knower of Brahman performs the actions that fall to his lot,
as Brahman,
thinking of the action also as Brahman,
without getting affected by the results.



(A JeevanMukta remains as Brahman, the witness of all the actions that he performs. He actually is a non-

doer though doing action.
Though remaining as Brahman, though a non-doer, he performs actions that are necessarily to be performed
in the best manner possible.)

FATIFH T: TITFATOT T HA It
 REATHTAY § Terc: odsehaahe ||

He who sees non-action (Brahman) in action
and action in non-action (Brahman),
he alone is the wisest among men and
he is said to be perfect accomplisher of his actions.

(Do not just be result-oriented when performing actions.

Of course results will follow actions necessarily, good or bad.
But while doing actions, be perfect in the action only.

Do not perform actions anxious about the result.

Do not also refrain from actions fearing the worst.)

AT HHBoGIS] AT o FEcaha ol
ATEY: FF HATOT FZIT cTaFedl UlsorT ||

Do not be only bothered about the results of the action.
Do not be attached to non-action also.
Be established in the Yoga of the Self
(identified with the Self);
and do actions without attachment (to the results), O Dhananjaya!

FAHFIAATNT TUT AT HedH
ASHFIAIAN AT FHARRASE JATRATH |

Without taking shelter in ‘attachment to action’ (doer ship);
without taking shelter in ignorance (losing the Self state);
without taking shelter in ‘refraining from action’ (fake renunciation);
be equal in whatever you are.

cheFcdl HHABAHSI TAcTgedr s

HATAYeaTsTT Aa fhfacnafa &

Renouncing the attachment to the result,
always content and independent,
a man of liberation though engaged in action, never does anything.



CIRIEREIRE heJcdHeh i dgdd
Aled ua & #afd aeAeaAted aRcgad |
W decasadd AT faARrAFdAgcHe:
HIRAAEIINY el o Fafad I

Attachment alone is known as doer-ship (ego-bound action).
That will be there even in a non-doer (ego-bound non-action),
if the mind is utterly stupid.

Therefore one should get rid of this foolishness,
by taking shelter in the supreme knower of the Self.

Even if one is engaged in doing all the actions,
doer-ship does not rise in the wise man
who has no attachments.

(Do actions without the idea of doer-ship;

that results in not getting affected by the pains and pleasures of the results;
that results in equanimity;

that results in the Self-state;

that results in the established state of Brahman.)

31*('1(‘dIGH\I¢QCdHH\I¢QCdICHﬁq0dI

HHohcdlGeledecd ol SIEHcAATTTH ||

‘Non-doer ship’ results in ‘non-experiencer-ship’.
‘Non-experiencer-ship’ results in ‘equal-mindedness’.
‘Equal-mindedness’ results in ‘eternality’.

Then arrives the ‘state of Brahman’.

AATAH TG WHTCHRT ITd:

FdehHABR T A el caHA ||

Completely getting rid of the idea of differentiations;
identified with the Supreme Self;
doing actions ordained or ordinary;
you will not become the doer, Arjuna!



IJET Id GARFEAT: HTHGHI T
FATAT I sTCa IR AT THE: afosd gem: |

He, all of whose enterprises are free of selfish motives
and whose actions are burnt by the fire of knowledge,
he alone is known as a ‘knower’ by the wise.

T g@iF: BN Oy U aa‘raiﬁwj:
gfEasefa O gegassTTHTTdr I1d: ||

He who remains equal, calm, stable, established in the Self, quiet,
completely desireless towards everything,
he is in the state free of agitations,
though he may do actions as if agitated.

fAgdeal caacaedr Adfraid 3rcAar
JYUTTCATd o $a ${Rs{cTer: |l

Remaining free of the dualities,
remaining established in the truth,
without worrying about the events of the world,
remaining as the Self,
doing whatever has to be done as per your station in life,
you stay as the ornament of the world.

{OUTWARD SHOW OF CONTROL IS USELESS}

FHcIIOT F&IFT T AT HAAT Tl
sleaameel f[aeereaAr fAzaem: ¥ 3=ad |

He who controls his organs of action,
and remains thinking of sense pleasures in the mind,
is a completely deluded idiot and is known as a hypocrite.

YA FEgHT HAHT HTFIRA ST
FHfogd: FAEARHTFT: F [AfsTT |l

Arjuna, he who subdues the senses in the mind,
and does actions through the organs of action,
and is following the path of Karma,
he is unattached and is praiseworthy.



IMYIATUHTAITISE FHGHATT: FiaRIfe Jead
dedce@l I wiaefed @d & Afed AT o SHrAepET |

Like the waters entering the ocean which is stable and full,
all the desire-fulfillments enter him who is in the bliss of the Self.
He alone is in quiescent state of the mind;
not the one who chases the desires.

(Brahman, the principle of bliss alone is experienced as happiness in the world in all the experiences.
A JeevanMukta is in a state where all joys of the world are within him as the Self. He does not have any
need for any desire-fulfillment. He is like the ocean which is always full.)

CHAPTER SEVEN

o HATETHITT o FATGITHTAAH
YTl GEAT JUITCATA T ||

One should not renounce the enjoyment of pleasures also;
one should not hanker after pleasures also.
One should treat everything equally
doing the actions that fall to one’s lot.

ATCHAITCHAT &g AT 9T HaTcH Y
AMcHSATTCHTT T HATTATSHIRTOTOT |

Do not identify the Self with the non-Self (body, mind etc).
Remain as the Self.
Identify Self with the true Self
which never is caught in the cycle of births and deaths.

SgATY AgETRT o ey aafa
AR f§ TN Tlel aTcAT AAfd ga: ||

If the body is destroyed, O mighty armed Arjuna,
nothing gets destroyed.
The destruction of the Self is the true destruction.
But the Self never can be destroyed for sure.



a1 R MRcaRcdicAr caFaaduiare:
FATIATIcASTT A7 frRerafa &

A person who has a subdued mind,
who has renounced all the attachments to the body and the world,
does not wither away along with the body.
Though engaged in actions (like fighting in the battle-field),
he actually does nothing.

ITHFTHATE: PefcdHBRT THdd|
AlIRYd | A8 aeAAEd aRkcgeid |
W dcd T AT TRIAFHgcH T

AARFLAEANYT Scfalald o Fafad, |

Attachment is known as the idea of doer-ship (ego) in the action one performs.
Even a non-doer of the action will have such an attachment
if his mind is enveloped by stupidity.
Therefore one should renounce completely this stupidity
by taking shelter in the knower.
For a wise man who has no attachments,
the doer-ship does not arise,
even if his engaged in varied actions.

eI dATcATHAR fag;:

AFATCAT gefel AT darecafdg:@e: ||

The Self is understood as imperishable, beginningless and changeless.
Do not have the misconception that the Self dies;
for, such an incorrect understanding gives much pain (of births and deaths).

o dur IRuTad R_fearcAs 3cdAm:

T TcHATcHIT TaHTCHATCHHAT[oIeT: ||

The excellent men who have realized the Self
do not have such an incorrect understanding.
and see the Self as the non-Self (body).
They think of the Self alone as the Self;



A 3T

Arjuna spoke

T AT HElATATT Hlele
ST FHUew! S5 AiSC o fohelet ||

Hey Lord of the world! You give respect to all!
If what you say is correct,
then if the body-destruction happens to even the ignorant fools,
there is nothing gained or lost!

CIEECICCIE)
Lord Krishna spoke

TaHd-HgIETg! o fhfRIeTeafa Fafaa
TcHaTEIAARITCAT & & &9 [Ja2afa |l

O Mighty armed Arjuna!
That is how it is!
Nothing perishes ever.
There is only the Self which is imperishable.
What can happen to it?
Where can it perish?

3¢ AsefAe JardAfd Ageared
FeTcdUT J TATH TeIAEHIdT J2T ||

‘This is lost’; ‘This is proper;’ except such a delusion rising out of ignorance,
which is like the son of a barren woman,
I do not see anything else!

Ardar fagad #ar ArdTar fIgad dd:
3R Teelsead¥caddTdecde ;||

The unreal never has existence.
The real never ceases to exist.
The knowers of the Self know the difference between the two.



e TEaTe & HREUghAAs A |

Know that Self which pervades all as imperishable.
No one can destroy this changeless principle.

3edded 3 &gl [Acaeaiaar iRkor:
IATRIAISTATET TEACIEEIEd R |l

These bodies -
which belong to the embodied eternal Self which is imperishable and immeasurable,

- are said to have an end.
Therefore fight O Bhaarata!

3TcAT AT o fQacaamad: asa: F:
HAATETAdIsE Gdr A1 o fagga |l

Self'is one only.
How can an unreal second principle possibly arise?
There is no destruction for the imperishable and endless reality.

fGacdshcauiRcare v ggafsaa
Ued FGHAAHET deEdig W I |

What remains left over after renouncing the two-ness and one-ness,
that which is quiescent; and in-between real and unreal,
that alone is there as the Supreme state.



CHAPTER EIGHT

A 3T

Arjuna spoke

deq AT saraiehehdr  wJom feufa:
Y udt T e at Taaeret gat ||

Bhagavan!
Why is that, men go through the experience of ‘I am dead’?
Lord!

Why is that, there are the states of heaven and hell for the people?

CIEECICEIE)
Lord Krishna spoke

HAAsAaTg: @ #eAl gieva o
Tl HTASITTCHT el ¢gy forsefd |l

The Jeeva made of just the combination of subtle elements namely
earth, water, fire, air, the sky, mind and intellect,
stays in the bodies.

T 5T AT Toodd gR[uldeh:

T asefa Rea: 9ok fAgar I2r ||

He is pulled by the Vaasanaa like a calf by the rope.
He stays inside the body like a bird in the cage.

T HTACc SBToToRcdHuamTeld
JrEATaET ITfa CAeTIogar J2ar ||

Limited by space time constrictions,
when the body decays,
the Jeeva again moves from there like the moisture from the fig leaf.



AT T8 TV T WA YI0TAT I
TETcddiel FATfd argeietniaranrrd ||

Carrying the powers of ear, eye, touch, taste and smell,
it moves away like the wind carrying away the scent from an object.

AT ccaAaEy &gl ARy o

&N argeATcarer &fior #afa deucH |l

The body is only of the nature of Vaasanaa
and is not born of any other thing.
It perishes with the renunciation of Vaasanaa;
and when Vaasanaa is gone, the state of the Supreme alone is there.

JMAATAEIRIYSET $cal Hafd Afay
Sl HHSRTHARY AATYETRT JAT |

A Jeeva with the Vaasanaa,
fattened with more Vaasanaas in course of time,
wanders lost in various wombs;
like an illusory figure of a man based on only the weight of illusion.

HETETHIATA T AT O IGATHATTT:

SiiaY ggicar Fanfa qeareg-ufaartae: |

The Jeeva, forced by the Vaasanaas,
takes away all the functions of the senses from the body,
and moves away like the wind carrying away the fragrance of the flower.

2R PEgeea@fa 9 slsaa e
fATdeeTaameNeT: Medard 3 g |l

Kounteya!
When the Jeeva moves away,
the body becomes still,
like a tree remains still without moving any of its parts,
when the wind stops blowing.



3USE BEHAICA R IATCTE I
Ad 3cgeqd deT &gl faardsiiiad: |
The body lies without movements because of the damages and faults that belong to it

and stops the perceiving activity.
The body bereft of the Jeeva is said to be dead.

Hﬁa:mﬁ:@wmﬁwﬁ

d d TEarATFI AT ICATRRATITH |

That Jeeva, endowed with Praana,
wherever it stays in the voidness,
sees itself as a projected form because of the habituated Vaasanaas.
(Jeeva continues perceiving another life in another identity.)

3 @Y & SfaeT cadesiaraaifed:
3T AR AT 99T AT aT Fuyedad |

That (ignorant) Jeeva perceives this body though it is non-existent.

When the body gets destroyed,
you (as a knower) should see it as non-existent only,
or do not see it at all as when asleep.

AT TIIATHRIEATT ARMETNT F:
3nfewsf wrasar fhosag [smaa: |l

Just as at the beginning of creation,
Brahma conceived the forms based on the Vaasanaas of the previous creations
and perceived the appearance of forms and their destruction too;
so it is seen now also.

SHiecggasmrel f§ Jegar 2ad I
AT aearen sifaarenfawfae: |

At the time of the rise of the creation, instantly whatever was seen in front,
till now, that alone is inevitably cognized as such.



eFclel Aol qesmdel S
QcﬁdIQQdﬁdlvg EIEAATI AT JAT ||

The previous Vaasanaas are conquered by human exertion
like burning off a previously built abode by the effort of today.

T Uq G g Jeadr &Tond
YafccRIGANI: & Ua S Fhes ||

That which is seen with effort forcefully in a second
is caused by the efforts previously done.

3T Fpefa fawearet arfa a1 gernferer
giey g TUT emrEEHdEArsy o ST |l

Whether the Vindhya Mountain bursts,
or the dissolution winds blow,
a wise man should not give up the effort which is based on the scriptures.

PTG ATIATATS A
gaeafa RRIIEd Shar sReAgH: ||

The Jeeva with an old intellect afflicted with delusion,
(old because of countless births from the beginning of time)
perceives all this around him,
because of the Vaasanaas of heaven, hell and creation,
due to prolonged habit.



CHAPTER NINE

379]eT 3ard
Arjuna spoke
AR ETINFINEHHAY ST
fhAeT ®RUT §ig Shaed ST f&d: |l
Hey Lord of the world!
Tell me the reason

why the Jeeva stays immersed in the conceived phenomena of
hell, heaven and Creation?

CIEECICEIE)
Lord Krishna spoke

TICATGHTST delg AT AT
RRTsTTgaAcyler GaRFHSAIROT ||

The dream-like Vaasanaa is well-grown because of prolonged habit
and causes the delusion of worldly existence.
The destruction of the Vaasanaa alone leads to the goal of liberation.

A 3T

Arjuna spoke

fohegcar caeaer &fad arge sy ||

How has it risen, O God of Gods?
How does it get destroyed?



CIEECICCIE)
Lord Krishna spoke

AAHAGHHUTAT caellcH-ATcH AT

HcATATAHgINGaerd AT arEa=T ||

The identity of the Self with the non-Self rises through
the delusion caused by foolishness.
The Vaasanaa gets annihilated by
the supreme enlightenment followed by Self-Knowledge.

HIAAICATE Pledd T FATTIATR
3T AIg ST T AAfa oIer argeA ||

Kounteya!
You know now the contemplation of the Self.
You understand the truth now.

‘This one; I am so and so, these are people; they will be killed by me’
Discard such Vaasanaas.

A 3T

Arjuna spoke

Iy Shal faelldr dafa Tagas
A g IchcadegsTedesIcd faeliad |
CICAEEREIRICRACICIEREICT )
Pl HSTATATT STodell ORI T |

If Vaasanaa dissolves away, the Jeeva himself will dissolve off.
He who is removed from his support will perish,
if the support perishes.

If the Jeeva dissolves,
time and place phenomena also will melt off.
Who actually takes birth or dies?



CIEECICCIE)
Lord Krishna spoke

I HIcIdAFHcTATCHEY TSIaolH

ded drEAThR S fafg #JgrEa |l

O Intelligent Arjuna!
When one has a form conceived by oneself and is deluded,
that alone is the expression of the Vaasanaa; and that is the Jeeva.
Understand this.

AR CIAHRCIHCHTY TGcTTH
JeeNTeaTd-iedd dedal fafg sRa |l

Bhaarata!
That which is not dependent on anything,
that which is not conceived;
that which is changeless;
that is the true nature of one.
Liberation is when by the knowledge of the Self,
one is freed of the Vaasanaa.

Sildeoid HAGIETEl decdd UeT JUTRUAH

JFATANRIcHFdT HFd Scafaehiaa |l
) ) )

Hey mighty armed Arjuna!
As you are living itself, know the truth as it is.
He is known as liberated when is free of the Vaasanaa trap.

A o AT e FaUHATST @
JaAIAAr 9 TsoREAT JAT TIT: ||

He who is not freed of the Vaasanaas,
though he may well be learned in all scriptures,
though he is an all-knower,
he is bound all over
like bird trapped in a cage.



gedeTEy I RIiATAREda
geAT IRERIT T8 J aedled: |

HqFd: ¥ U Hadig & ardia
Sl o IEY o] dcaTd T HeT: ||

Like a man with infected eyes sees the peacock feathers in the sky,
Vaasanaas keeps rising subtly within him.

He who has destroyed his Vaasanaas, he alone becomes liberated here.
Vaasanaa alone is the bondage.

He who does not have it,
is liberated.

The destruction of Vaasanaa alone is termed as liberation.



CHAPTER TEN

I CINERCC I ICEECRRRIE D

e MNAAHAT TG THS T |

In this manner, freeing yourself from Vaasanaas,
liberated while living;
having coolness in the mind;
discard the pain (of death) related to relatives completely.

SRIAROTTA:Ageh  TRTRITAASTAY:
cTFaselfascdehedl dIaeN HaeTd ||

Hey Anagha!

Freed of the pains of aging and death,
mind expanded beyond the sky,
discarding the ideas of likes and dislikes,
be without desires.

$T BT HATTOT o fhidieg 7TfT |

Whatever actions come to your lot in the way of the world,
do those actions, duties.
Nothing ever perishes here.

varguidd &H FaAd fhad J ad
sﬁaagaﬂwmsz’rmsﬂa?gﬁmam Il

When you do actions that are yours in the course of life,
(without likes or dislikes)
that alone is the nature of a JeevanMukta.
That state of JeevanMukti is like that only.



3¢ H IoHIGHIAITG Ao
HEET HAAT &Y Felliotered] o &t |
The decision that ‘I will not do this work’ ‘I will do this only’

is the nature of a foolish mind.
For a knower, there is always equal-ness in everything.

JATEYTId el FHded: Alecdeld:
SIaeaFdT: GUYCATAT: TIecdT Fyedad, |

Doing actions that are theirs in their life,
Jeevan-Muktas remain peaceful in the mind
and are in the state of deep-sleep.(unaffected)
They act in the world as if in deep sleep. (unaffected)

e wRufaamfea sdgamea waen:
siegarofegardfear gfe v TwomEa: |

All the senses remain stable
and withdraw themselves from their objects,
like the tortoise withdrawing limbs from all over,
in him who is in the state of the Self.



CHAPTER ELEVEN

{AMAZING PAINTING}

frearcafar qur favg FreEgaAcan

sfafca Beaas gvbc\l T\cdfaalcggd I

~

The world phenomenon with its three modes of time
has risen in the Supreme who is the essence of the world.

The mind-painter paints the painting of the three worlds
on a non-existing canvas.

{FIRST THE PICTURE; LATER THE CANVAS}

AT AATHSHATT TEPE Fheerdici o
IEGIREERUIHRCERCERCEGUGRE M

The mind-painter in the beginning has drawn in detail,
this amazing picture of the nature of void,
in the void,
very clearly,
with varied paint brushes.

aRATgfce: el HHATIT TTHTGE! HA:
IqIafIARE JurhsIHAT e ||

a

Later the canvas was made which is of the nature of void.
Aha, the delusion of it all!
This is a wonder! An excellent delusion!
The grass-hut is considered as an auspicious mansion!

o HARTY AeYsfEd TpeAgUelserar:
SHT IT 398 ded [HcaaiRdcdradoem: ||

In these walls where the pictures are drawn by the mind-painter,
there is no difference in the least in the picture or the wall.
(Everything is void)



T LAdAT fafg AR
&0 Ay IAT Aeal Nheraeat |l

Hey lotus-eyed Arjuna!
Know them to be emptier than the sky.
The worlds get created and destroyed in a second in the mind.

ITcHAT SR dde TEREAT I A:
RRATHEARTST IcasATcahel GcddT ||

Self (mind) and this world are just emptiness inside and outside.
It is a kingdom built in the mind for long;
that is why it looks real.

(The reality which is conceived in the objects is not there at all in any mode of time or place, the concepts
of space and time themselves being unreal. How could they be there before the state of enlightenment and
vanish later oHowever the reality that is conceived based on the changes of seasons, changes in the human
body, etc is removed by the knowledge of the truth, like the collection of clouds seen by the presence of the
Sun, vanish away by the very presence of the Sun.)

N ON

F cadTaliras T Aedd [AyA
HAUTAIhd: AcTATeIhe [delldd

IAAATT &1 IREIATHATS A ||

How can reality be there (in the delusory world) when not enlightened?
Reality is never found in the delusion.

Reality seems to be there only when one perceives
the changes which happen in an orderly manner.

By proper analysis the delusion wears off,
as when the clouds of the autumn season wear off as one keeps watching.

RicafEedRes aiegariagRer:
ACTHTATCATRRT &g ETsasiTicer: ||
o dn: Ifed o a1 @ & a7 gRAeTa ol

The three worlds seen outside are just painted pictures of dolls (attractive but not real),
by the painter called the mind.
They are without forms because of the absence of the canvas.



They are not there; nor or you!
(Your limited identity is another picture like others,
painted by the mind in the void.)

Who, by whom can be killed?

TERTREAR IFcdl @ AFar Ha
YdfcoRd & AT Ygfeaeda WiicHel ||

Throw off the delusion of the killed and the killer
and remain taintless in the void of the Brahman.
Such tendencies are not there at all in the Brahman.
The nature of Brahman is void in essence.

o

37c: PTCAfhATHI ARG IS FIT:
Feaqaey aur & FEATEcHRH ||
IeT: Yradd fafg ddeaf@e S |
FAYAAAT el FAEIY 7 fead |

Hence, (understand that)
Brahman is pure without the taint of
time, action, canvas, painting and divisions.
The painting of all sorts of multifarious nature

existing in the mind is emptier than the sky.

So is the entire world —
a picture painted on the canvas of the mind by the painter namely Chit,
- completely void in nature
and does not differ from the Brahman-sky in the least.

JAT Yehadided STITfeTATOTHETH}
&g qddAT giaeurfafa fafg ¢ I

Just like the construction and destruction of the world shine forth in the mind
within a second,
so do the creation and destruction happen in this world.
Understand this hey Arjuna!



37 &floT FARTS AT TATH o
STUTHTIATHIgel ShodedT IRehfoqdr I

Today, (because of enlightenment),
the imagined conceptions of various experiences in you,
(of the death of the relatives and the guilt connected with it)
created by the mind in the momentary delusion
are destroyed.

3T AARTSI Eh_c:[ AFd AT HT:
&TUTET ShoUlaol ada JoldeHeT: ||

Just like the mind is capable of creating
mental kingdoms (of births and deaths) which are unreal,
it is capable of imagining ‘Kalpas’ (huge time-spans) within a moment also.

8707 FhedaIcAddcdTdriey Ghbd a'e'

m—a—%ﬁﬁmﬁ?ﬁuaﬁﬂwu

It can extend a moment to a span of Kalpa;
and it makes a little into much.
It makes unreal into real instantly.
So has this delusion risen here.

&0 HAARISY UTaHTd TIATIA:
FfgafareA dfeg SeTeeafafa ffude |

The mental kingdom shines forth by its very nature,
as this amazing spectacle;
that alone stays here as this perceived phenomenon of the world.

Fif fAaTuiasercdTzaAvHAIH T
gfaaT@rcadrs3a shfedar agarar |l

This (perceived phenomenon) has risen
in the pure unsheathed state of Brahman in a second,
as an appearance only.
Here alone it is imagined as hard and solid like a diamond.



EIGEIRICRRIRE PRI CICRICIE
g ccit aT fgedt aT Sha AT dorERT ||

As the true nature of the Self is not understood,
this world is just a misconceived reality seen in the appearance.
Whether it is considered as real or unreal,
what is there like a hard diamond
(that one should bother to prove it real or unreal)!

RcafeTedRecey serfeas ser Fuas

IPSTARRGINGITAE, THRIAATI: ||

This ‘painting of the world’
painted by the ‘mind-painter’
without the enrichment of colors and a canvas to draw on even,
is only in the mind!
Where is it standing spread out in the front?

361 o fad fafdifea Regseaeqicuan
goolel serfefad 5 eieefaansa ||

Aha! Amazing!
The painting has risen brightly even without a canvas!

The understanding that this world is colorful is
just the projected picture of the mental-eye.



CHAPTER TWELVE

{WHAT AN AMAZIMG MAGIC-SHOW!}

¢ IRy AgeRadAsRe B afcha
qd Homaa o geafgfcasefa & I

Arjuna!
This is the greatest wonder that first the painting gets done
and then the canvas (background wall) appears.

FfAcagicad =3 Tead AfcaRTadr
37gT fafear AR #HAeel o RIem cofar ||
In the picture which appears without the canvas
the canvas is seen widely spread out.

Ah what a delusion this is!
The fruit sinks and the rock floats!

{IN A VOID PAINTING IS A VOID ARJUNA WHO HAS A VOID EGO!}

Rcaeafaasd AAcAT FIed
SAATCHATS rfAgageareaAaear |l

In the tri-worlds of the nature of void,
which is like the picture imagined in the mind,
how has this ‘I-ness —void’ risen in you who are also void by nature?

qd cAHAG AT eafFe s faeiad
STy Y s o A A |

Everything is made of void,
by the void,
in the void,
and dissolves in the void.

Void is experienced in the void.
Void spreads out in the void.



{ALL APPEARANCES ARE DUE TO VAASANAAS}

qHHIGa e dfegigaseadssH I

Arjuna!
This ‘prolonged world existence’ is enveloped by the rope of Vaasanaa
like a binding chain.
By tearing out the Vaasanaa only can that be torn apart.

{HOW CAN REFLECTIONS BE THERE WITHOUT THE MIRROR?}

gfafars gurel aac FeATr FIH
INTFT DA R Iaraed ||

This world shines in the state of Brahman itself
like a reflection in the mirror.
All the divisions and manifoldness cannot be perceived
other than by the support of Brahman
as nothing else is there.

A-IOGHCIG FEATUN FEAIFSH
& FU FET Helg Togaa a1 F9 fFgad
dolg arE=ATHTal SYTcd e Ud o ||

The world of manifoldness seen in Brahman
is not at all different from the Brahman-sky. (Chidambaram)

What, how, whose, by whom, is anything broken or divided?

The absence of Vaasanaa is in you now
because of the knowledge of Brahman.

T o P o FHSR we

doATsTATATEICHT ToREdT AT R ||

He who is not freed of Vaasanaas,
though following all disciplines, though an all-knower,
is completely bound like a lion in the cage.



JEITET AT Ted FafasifAes
RN :.
eI T Yel: Tgfdehrataie ||

Even if one has a miniscule residue of a Vaasanaa-seed hidden in his mind-ground,
the world-forest grows into enormous size again.

TG FoT HeaHaIea gt
feeYr arEEleT o 1 ARV |l

If the Vaasanaa-seed which is deeply buried in the mind,
is completely burnt off by the fire of true knowledge through sincere practice,
then it does not grow back again.

féaerareresl o AT a&qy
UMY Fawo AU A1 ||

The Vaasanaa seed which is burnt off
does not sink in the objects or emotions of joy and sorrow,
like a taintless lotus-leaf in the water.

AedlcAT TAITdHAISTafAdme Aaion feradgAlfaAE:

NN

gFgacd HdATIMHY qTae dicadselcH=augfaRaniedsya: ||

Be in the quiescent state.
Be without fear.
Throw off the never-ending desires.
Be without any coverings (of body, mind etc).
Be with the great delusion of the mind dissolved.
Follow my instructions properly.
Get rid of the grief concerning your relatives.
Remain in the sacred state of Brahman who is of the single essence of quiescence.



CHAPTER THIRTEEN

A 3T

Arjuna spoke

oISel HIg: THTAIUT cacHaTG-HITeYd
REUAIsTEA ITqdce: SR g dq ||

I have lost the delusion.
I have remembered the Self by your grace, Hey Achyuta!
I have no doubts any more.
I will do as you say.

CIEECICEIE)
Lord Krishna spoke

geddl Il ST HAecll g TP

dfedcd MedAaedidig HecadqdraTa# |

If all the thoughts have subsided in your mind completely,
then know the mind as completely conquered
and as in the state of ‘Sattva’ (freed of Vaasanaas).

3T dodeRigd TeaFddedATH e
ecaAVdfeed Jcid FAAT I ||

Here in this state of the Self, there are no cognitions.
The consciousness is not divided.
It is free of everything without residue,
Itis all. It is in all.

(From being an ant crawling from one mud particle to another, you will freely fly high like the bird in the
vast expanse of Brahman-bliss.)

T FaT RAeecAa dcue JAeTded:

 QRICHEIGIES G CRH I CICo e

None of the ignorant who belong to the world know that state.
It is the highest state like what is attained by a bird flying away from the ground.



FIFATAATHE g Hohoudiotds

HIMEAAATCH fafg g zen@g |

This Self
appears as every individual Self;
is pure;
without conceptions;
and unattainable (to the senses or mind)
like an object which is far from the sight.

Haﬁ—ch?rmn—z;ﬁmﬂammm
o AFANT UG G SFeAe SeXvT |

It transcends everything.
It is excessively pure (as Chit).
It is pure without Vaasanaas (unattached).
That state cannot be seen by an ignorant man
like atoms cannot be seen with the naked eye.

Icureal g9 TaH &NUT geyecy:
T FEAT T o g W a2 |l

All these pots and clothes (objects of the world) vanish
when the Self-state is attained.
What can this wretched Vaasanaa do in the Supreme state?
(That also vanishes.)

{‘ABSENCE OF KNOWLEDGE’ IS ABSENT IN THE SELF-STATE}

JATsAARNR 9o FHeRT T

AEANIET Acdccadfaen ofiad aar ||

Just like the tiny snow flake melts away when it reaches the mountain of fire,
Avidyaa also, reaching the pure principle of Chit melts away like that.



{DUST IS THROWN OFF INTO THE OBLIVION IN THE HUGE STORM}

Fd TRIHT ISTEJTOT ATHAT HITAH

(N

F9 IRASETSSATe ReccIccd [dgelleiel: |l

Where is this wretched worthless Vaasanaa-dust binding one to the sense pleasures!
Where is the huge storm of the ‘principle of Chit’ filling the entire world!

AAEPIATICIT ATATHR [GRIROT

Idesd IRTATT: AE: TATCHTSTATCHAT ||

As long as the pure nature of the Self is not fully realized by the Self,
till then Avidyaa will shine forth creating varied changing structures.

gar ggeem: &flum: Taeaaalfedr aur

AHET U¢ dREAEAIcH I GTIIoT ||

a

All the perceived objects vanish off and
only purity rises in that state which is void like sky;
and the Self fills it all entirely (in its belly).

THAATRRET dcTHATRRA TTH

AT W aE] Fef AFGHIT |

It is all the forms that are perceived.
It is completely bereft of all forms.
It is beyond the grasp of words.
What can that state be named as?

[EARICEICEISCOE Rra:]
fAqurrg e fdaraaa T |
ATAATIRERA-AGF T
Ha faeral saTaTieerarasiA: |

Therefore get rid of the deadly disease of the Vaasanaa of ego completely,
through the magical chant of ‘avoiding the desired objects’.
Be without ‘Bhava’ (belief in the reality of the world.).
Be ‘Bhagavaan’ (Brahman).
Be the state where there is no fear.



#r af@se 3am

Vasishta spoke

sfa arfgaafa Reeward
&TUTTAT AU REAT |

3y AYYATAATSTES
IAAISIfT TF qUgys: |

As the Lord of the three worlds finished his talks and stood silently in front of him,
Paandu’s son spoke (hummed)
lost in bliss like a ‘honey sucking bee’ in the ‘dark sugarcane’ (dark-hued Krishna).

A 3T

Arjuna spoke

ARATATHAETMRIRT AT HTdeHTIATH |
HA O el ciensrdieaTaicar aReIRdTesa ||

Bhagavan! Lord of the world!

All the weights of sorrow have melted off.
My intellect has gone to the supreme level
by your words,
like a lotus awakened by the Sun.

#r affse 3am

Vasishta spoke

gcgeFcdlcdTy AMUsaEedl § §RANT:
37olAT ITATCRT T0Tellell HRSATT ||

Having spoken these words,
Arjuna, the wielder of Gaandiva,
with Hari as his charioteer,
will be freed of all his doubts and
play the game of war.



FHRIT ST TAR g daRG feRHAGTTAT A |
IRNTRTIRAGR ST T A feRIfg e g Ao fgaa |l

He will create
a huge speedy river of blood filled with
the dead bodies of elephants, horses and charioteers
and cover the earth.

He will block the shining gem-eye of the sky (sun)
with the dust rising from the onslaught of his arrows.

e RareAfehgoiidseTacafiar FATear

[MAHARSHI VAALMIKI'S BHAGAVADGITA IS COMPLETE]

A affse 3am

Vasishta spoke

Tdr TfcHaserT garfaara

fase @ - TsT I asEATIvHACHS: ||

Raaghava!

Taking recourse to such an imperishable vision,
remain without attachments;
renounce the unreal identities binding you;
and offer everything to Brahman.

BHAGAVAD-GITA COMPOSED BY VAALMIKI MAHARSHI IS COMPLETE
{EXTRACT FROM INAANA RAMAYANAM]

OM TAT SAT
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